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ABSTRAK

Savri Yansah NIM. 2323780014. Pemikiran Tasawuf Harun Nasution dan
Relevansinya Terhadap Masyarakat Kontemporer di Indonesia. Masalah konseptual
dan praktis tentang kerusakan moral dan spiritual yang melanda masyarakat
kontemporer menjadi fokus penelitian ini. Selain memiliki efek positif pada
kehidupan manusia, kemajuan teknologi juga memiliki efek negatif, seperti
meningkatnya individualisme, menurunnya solidaritas sosial, kekeringan moral, dan
peningkatan perilaku egoistik. Di bawah keadaan ini, paradigma alternatif harus ada
untuk menjawab masalah etika dan moralitas. Dengan menekankan, pengendalian
diri, kerendahan hati, dan penyucian jiwa (tazkiyatun nafs), tasawuf sebagai dimensi
esoteris Islam yang menawarkan solusi bagi masyarakat kontemporer. Penelitian ini
berkonsentrasi pada pemikiran tasawuf Harun Nasution. Penelitian ini bertujuan: 1.
menjelaskan latar belakang pemikiran tasawuf Harun Nasution, 2. mendeskripsikan
konsep tasawuf rasional yang ia tawarkan, serta 3. menganalisis relevansinya
terhadap masyarakat kontemporer di Indonesia. Dengan pendekatan kualitatif
deskriptif berbasis analisis teks terhadap karya-karya Harun Nasution serta literatur
sekunder yang relevan, penelitian ini menguraikan secara deskriptif-analitis corak
tasawuf yang ditawarkan Harun Nasution. Hasil Penelitian menunjukkan bahwa
pemikiran tasawufnya tidak muncul secara instan, latar belakang sosial, pendidikan,
dan pengalaman intelektual yang mempengaruhinya. Pandangan kritis dan
rasionalnya dibentuk oleh diskusi dengan tradisi pemikiran Barat dan lingkungan
akademik yang bervariasi. Hal ini membantunya memahami tasawuf dari sudut
pandang mistis dan menunjukkan betapa pentingnya aspek rasionalitas, logika, dan
etika. Harus mengalami masa transisi sosial di Indonesia, ketika orang mencari
identitas keislaman dalam konteks kontemporer. Dengan kontemporerisasi dan
rasionalisasi, Islam harus mampu mengatasi tantangan zaman. Dari sudut pandang
keagamaan, dia percaya bahwa tasawuf klasik sering dipahami dengan cara yang
menyimpang dari kenyataan sosial dan bahkan dituduh melemahkan semangat kerja
umat. Sedangkan, pemikiran tasawuf Harun Nasution adalah berpusat pada
spritualitas dan rasionalitas yang meliputi tasawuf rasional etik, yang membangun
akhlak, memperkuat spiritualitas, dan mengarahkan manusia ke kesadaran
transendental tanpa mengabaikan tanggung jawab sosial. Ini adalah upaya untuk
merekonstruksi tasawuf untuk kembali ke ruh aslinya, dengan membangun akhlak,
memperkuat spiritualitas, dan menyeimbangkan kehidupan duniawi dan ukhrawi.
Tasawuf etis Harun Nasution sangat relevan sebagai cara untuk memperkuat nilai-
nilai kejujuran, keadilan, dan kesederhanaan dalam kehidupan publik di tengah
krisis moral, korupsi, intoleransi, dan degradasi etika. Penelitian ini diharapkan
akan memperkaya sumber daya penelitian tasawuf kontemporer dan memungkinkan
perkembangan pemikiran Islam yang inklusif, rasional, dan transformatif.

Kata Kunci: Harun Nasution, Tasawuf Rasional, Moralitas Kontemporer,
Spiritualitas.
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ABSTRACT

Savri Yansah NIM. 2323780014. Harun Nasution's Sufism Thought and
Its Relevance to Contemporary Society in Indonesia. Conceptual and practical
issues of moral and spiritual decay that plague contemporary society are the
focus of this research. In addition to having a positive effect on human life,
technological advances also have negative effects, such as increasing
individualism, declining social solidarity, moral drought, and increasing selfish
behavior. Under these circumstances, an alternative paradigm must exist to
answer ethical and morality issues. By emphasizing self-control, humility, and
purification of the soul (fazkiyatun nafs), Sufism as an esoteric dimension of
Islam offers solutions for contemporary society. This research concentrates on
the Sufism thought of Harun Nasution. This research aims to: 1. Explain the
background of Harun Nasution's Sufism thought, 2. Describe the concept of
rational Sufism that he offers, and 3. Analyze its relevance to contemporary
society in Indonesia. With a qualitative descriptive approach based on textual
analysis of Harun Nasution's works and relevant secondary literature, this study
descriptively describes the style of Sufism offered by Harun Nasution. The
results of the study show that his Sufism thought did not appear instantly; The
social, educational, and intellectual experiences that influenced him influenced
him. His critical and rational views were shaped by discussions with the
tradition of Western thought and the varied academic environment. This helped
him understand Sufism from a mystical point of view and showed how
important aspects of rationality, logic, and ethics are. It must be experienced
during a period of social transition in Indonesia, where people are looking for
Islamic identity in a contemporary context. With contemporaneization and
rationalization, Islam must be able to overcome the challenges of the times.
From a religious point of view, he believed that classical Sufism was often
understood in a way that deviated from social reality and was even accused of
weakening the work spirit of the people. Thus, Harun Nasution's concept of
Sufism is ethical rational Sufism, which builds morality, strengthens spirituality,
and directs human beings to transcendental consciousness without neglecting
social responsibility. This is an attempt to reconstruct Sufism to return to its
original spirit, by building morals, strengthening spirituality, and balancing
worldly and spiritual life. Harun Nasution's ethical Sufism is very relevant as a
way to strengthen the values of honesty, justice, and simplicity in public life in
the midst of moral crises, corruption, intolerance, and ethical degradation. This
research is expected to enrich contemporary Sufism research resources and
enable the development of inclusive, rational, and transformative Islamic
thought.
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Keywords: Harun Nasution, Rational Sufism, Contemporary Morality,
Spirituality.
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